Isidore's Etymologiae VI.xvii.16 as an analogue to the in the use of the motif of the three ages of the law; 5 and Robert Stanton has observed the possible influence of Isidore's notions of style on AElfric's writing. 6 Yet in the present study I want to explore a number of further, previously unidentified Isidorian influences that are evident throughout AElfric's Preface, and propose that Isidorian techniques are fundamental to the foundations of his vernacular pedagogical project.
7
Three specific passages indicate AElfric's adoption of Isidorian assumptions in his thinking about biblical language, translation and interpretation. The first instance appears as an etymological explanation in the middle of the Preface, when AElfric discusses the title of the first book of the Bible: "Seo boc ys gehaten Genesis, þaet ys 'gecyndboc', for þam þe heo ys firmest boca and spricþ be aelcum gecinde" (47-8: The book is called Genesis, that is "the book of species", because it is the first book and speaks about each species). In his examination of the Preface, Griffith has called attention to the common topos of medieval authors to explain the meaning of the name of the work under discussion, but with no reference to this etymology specifically. 8 The only other witnesses to the word gecyndboc in the Old English corpus occur in Grammar. 13 There is, then, more at work in this translation than an idiosyncratic rendering of the Latin into the vernacular. What is striking about Isidore's and AElfric's explanations is that both include explicit references to the dual nature of baptism-the physical and spiritual. Thus, by mentioning the daetbote of the believer, AElfric brings into further accentuation the outward sign of the mysterio of which See Gneuss, Handlist, nos. 154.5, 173, 176, 185, 188.8, 311, 442.4, 460, 469, 497.2, 498.1, 524.4, 561, 682, 690, 784.5, 821, 885, 889 and 919.3; and idem, "Addenda and Corrigenda, " no. 173 . 25 Lapidge, "Surviving Booklists," no. 10; cf. Lapidge, Library, Hill, 37. 27 For examples, see esp. Pope, 1:105-36; and references given above, n. 8. 28 MacLean.
language is further manifested in his approach to particular words and phrases, as demonstrated in the preceding examples.
The second thematic parallel is that both authors depict fundamental concerns for the transmission of learning, an integral part of the translatio studii carried over from antiquity through the Middle Ages. The encyclopedic nature of Isidore's work attests to this, as does the prolific incorporation of information gathered from previous authorities: throughout the Etymologiae, although Isidore explicitly names only a handful of authorities, he includes hundreds of uncited appropriations. 35 Similarly, AElfric's appropriations of sources work in much the same way in the Preface. As previously noted, Griffith's identification of sources and analogues-and the present examination-bears out AElfric's indebtedness, like Isidore's, to a wide array of biblical and patristic texts. 36 The authorities behind the learning preserved and transmitted in the two works integrally inform the thinking of the authors at hand and are central to the discussions each author offers in their texts.
Furthermore, in both Isidore's Etymologiae and AElfric's Preface, the concerns for both language and transmission of learning are intertwined, neither theme distinct from the other. This is explicitly the case for AElfric, who sought a balance between conceptions of Latin and English, previous authorities and his own expressions of learning, as well as translation and interpretation-none of which he viewed as strict binaries, but all of which he believed needed to be synthesized in his works. As Stanton argues, AElfric participated in an Anglo-Saxon "culture of translation" in order to create "an academic culture that would be able both to teach Latin in a rigorous way and to pass on the interpretive tools of the grammatical and exegetical tradition". 
